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soul viz., maU. Umapati draws the positive significance o^
this objection, i.e., ignorance could be a mode of foul's
knowledge in the following way. That is precisely m^la
which persists and fuctions so pervasively in relation to the
souls as to make it appear as though there was no such
hing as soul.

Umapati Sivam lists the points of distinction between
Jc?valavastha and  maia, which occassions Jeevalavasfha.
kewlavasthd is continuously interrupted and terminated by
mdyd a^d karma but wala is not terminated likewise- Even
when Jcevalavastha is terminated through mdyd and fcarma^
mala instead of disappearing, exerts its harmful influence
through mdyd and 'karma and causes delusive knowledge to
the soul. Mdyd and karma by their association with mala,
themselves become a species of mala, even though through this
process, mdya and karma make mala fit for removal. Therefore
the distinction between Jcevalavasfhd and mala js that while
there is termination for kevalavasthd in sakalavastha, mala [3
only removed in the sense that its energy is kept under
control by the two processes of kevala and sakala and is
terminated only in Suddhavasthd.

Umapati answers the objection that mala is not supported
by any evidence perceptual or otherwise, and is merely a
postulate, by stressing the precise characteristic of mala, |t
not only conceals the indwelling Grace by preventing its
presence being felt, but also conceals itself. In this respect
it differs from all known covers which cover things but
the cover itself remains uncovered. Thus the characterstic of
spiritual or metaphysical darkness is that its own presence
and functions are pre-eminently part of what is covered
from the knowledge of the soul. There is no discursive
knowledge of the existence of wato. We cannot have discursive
knowledge of ^n^w mala, because discursive knowledge
depends upon p^Su jndna. Anava mala becomes evident only
upon the cessation of paSu mdna,